DASAMA SKANDAM

CHAPTER 20 (VOLUME 10)

DESCRIPTION OF THE BEAUTY OF NATURE DURING
AUTUMN AND RAINY SEASONS

PREFACE

This chapter is again one of the superbly presented philosophical and
spiritual thoughts in each and every stanza comparing the metaphors
with the developments in the nature.

This chapter describes how Balarama and Sri Krishna enjoyed in
Vrindavana during the rains as well as in the autumn seasons. One of
the most significant explanations in one of the stanzas below is that
Shri Krishna Himself shows His reverence to the Nature after seeing
its beauty in all its wonderful forms.

Each para in this chapter connects our thoughts to that Supreme
Being. The descriptions also reiterate the fact that the clarity of
mind and purity of thoughts are the basic requirements for anyone
through which one can have analytical thinking enabling him to face
the situations in real life. On top of all these, if the deeds are not
dedicated to the service of that Supreme Being (here in the form of
Shri Krishna) the person shall not reap the desired results, though he
may appear to succeed temporarily. No one is independent as
against the only One, that Supreme Being, Who is very independent.
In each and every stage of our life we must remember this basic fact.

The chapter is also very beautiful in presentation about the
appearance of changes in nature because of the the rains and the
arrival of autumn.



Stanza 1

Sri-Suka uvaca
tayos tad adbhutam karma
davagner moksam atmanah
gopah stribhyah samdacakhyuh
pralamba-vadham eva ca

( sri-Suka uvaca ) Shri Sukha Brahma Rishi said to King
Pareekshit:

( gopah ) All the cowherd boys, on reaching their respective
homes, ( samacakhyuh ) explained in detail ( stribhyah ) to the
women as to how ( atmanah ) they were ( moksam ) saved (
tayoh ) by Balarama and Sri Krishna ( davagneh ) from the
Jorest fire
( pralamba-vadham eva ) and how the demon Pralamba was
killed ( tat ) through their ( adbhutam ) wonderful ( karma )
deeds.

Stanza 2

gopa-vrddhas ca gopyas ca
tad upakarnya vismitah
menire deva-pravarau
krsna-ramau vrajam gatau

( gopa-vrddhah ca ) The elderly gopa men ( gopyah ca ) as well as
the women ( vismitah ) were wonder struck ( upakarnya ) upon
hearing from the cowherd boys about the great deeds of
Balarama and Sri Krishna.

( menire ) All of them reconfirmed among themselves
( krsnpa-ramau ) that both Balarama and Sri Krishna,
(vrajam gatau ) who were residing with them in Vrindavana,
( deva-pravarau ) were definitely the two great divine beings.



Note : The Gopa men and women had absolutely no doubt that
both Balarama and Sri Krishna were the potencies of that Supreme
Being. Both Balarama and Sri Krishna, time and again, protected
all of them from all the dangers. Each such incidence reaffirmed
their faith that these two are great divine beings. This reiteration
increased their devotion towards them. Therefore, their love and
admiration towards them increased manifold each passing day.
Gopa men and women had pure hearts and considered themselves
fortunate that both Balarama and Sri Krishna were there with
them in Vrindavana.

Stanza 3

tatah pravartata pravrt

sarva-sattva-samudbhava
vidyotamana-paridhir
visphiirjita-nabhas-tala

( tatah ) Thereafter, ( pravrt) the rainy season,
( sarva-sattva-samudbhava ) which helps the growth of all kinds of
life forms,
( vidyotamana-paridhih ) and also bringing along with it the

lightning which made all the horizons shine

( vispharjita-nabhas-tala ) with the flashing strokes of

brightness, and the sky cast with rumbling thunder,
( pravartata ) began to appear in Vrindavana.

Stanza 4

sandra-nilambudair vyoma
sa-vidyut-stanayitnubhih

aspasta-jyotir acchannam

brahmeva sa-gunam babhau

(vyoma ) The sky over Vrindavana ( acchannam ) was covered



( sandra-nilambudaih ) with thick blue clouds
( sa-vidyut-stanayitnubhih ) in which lightning flashed and
thunder rumbled. ( aspasta-jyotih ) The sun and the moon could
hardly be seen in the sky. ( babhau ) The sky was appearing
( brahma iva ) like “the Saguna Purusha” ( sa-gunam ) with the
combination of Sattva, Rajas and Tamas characteristics.

Note : The sky, which had in it the combination of the lightning,
thunder and clouds, was about to bring in rains which shall bring in
new life forms. Therefore, once the clouds, with the combination
of thunder and lightning, have appeared in the sky, the poet is
saying that the Supreme Principle (Nirguna Purusha - the Purusha
without any specific characteristic) is now getting ready for the
creation work and therefore was looking like Saguna Purusha (the
Purusha with the combination of specific characteristics) as the
specific indications of creations could be seen because of the
incoming rains and also its capacity to nourish life forms.

Stanza 5

astau masan nipitam yad

bhiamyas coda-mayam vasu

sva-gobhir moktum arebhe
parjanyah kala agate

( astau masan ) During the eight months prior to these rains,
( parjanyah ) the sun ( nipitam ) evaporated/drank ( sva-
gobhih ) through its rays ( yat vasu ) the wealth ( bhiamyah ) of
the earth
( uda-mayam ) which was in the form of water. ( kale)When
the time ( agate ) became appropriate, ( arebhe ) the sun started
( moktum ) releasing this accumulated wealth of water back to
the earth.

Note : The sun has been equated with an ideal king. The sun
collects water from the earth, converts them in the form of the



clouds and redistributes the water back to the earth. Similarly,
the king is supposed to distribute the revenue which he had
collected as taxes to the places and people depending upon the
exigencies. An ideal king is the one who works selflessly like the
sun keeping the interest of his people alone in his mind.

Stanza 6

tadidvanto maha-meghas

canda-svasana-vepitah
prinanam jivanam hy asya

mumucuh karuna iva

( maha-meghah ) The dense clouds, ( tadidvantah ) within which
there were repeated lightnings, ( canda-svasana-vepitah ) spread
out very fast everywhere in the sky because of the heavy
wind. ( karunah iva ) Just like the compassionate people who
give everything for the welfare ( asya ) of the world, (
mumucuh ) these clouds showered ( jivanam ) rains ( prinanam )
generating pleasure to the earth.

Stanza 7

tapah-krsa deva-midha
asid varstyasi mahi
yathaiva kamya-tapasas
tanuh samprapya tat-phalam

( maht) The earth, ( tapah-krsah ) which became dry due to the
summer heat, ( deva-midha ) has been mercifully showered with
water by the rain God.

( varsiyast asid ) Thus the earth got nourished by the rains
(yatha eva ) and it was like the position of a person ( tanuh )
whose thin body ( samprapya ) had attained nourishment



( tat-phalam ) upon getting the consequential benefits (kamya-
tapasah ) of his long term penance seeking for such benefits.

Stanza 8

nisa-mukhesu khadyotas
tamasa bhanti na grahah
yatha papena pakhanda
na hi vedah kalau yuge

( nisa-mukhesu ) During the evening time just before the arrival
of the nights,
( tamasa ) because of the darkness already setting in in the
rainy season,
( khadyotah ) the fire flies ( bhanti ) hovered around with their
shines.

( grahah ) The sun, the moon and the stars ( na bhanti ) did not
shine as the clouds covered them during the rainy season.
(yatha ) It was just like ( kalau yuga ) during the period of Kali
Yuga,

( papena ) because of the sinful activities leading to ignorance
which enveloped the real knowledge,

( pakhandah ) the doctrines opposed to the Vedic principles
( bhanti ) shined,

( vedah ) whereas the true Vedic principles ( na hi bhanti ) did
not get propagated.

Note : The poet is presenting the similarities between the
perverted and duplicate knowledge as compared to the real and
ever permanent knowledge. During Kali Yuga, people are prone to
believe and follow the perverted principles as compared to the
real Vedic principles. This is because their sinful activities lead
them to ignorance as against the real knowledge. They believe in
the shines of fireflies as the real knowledge, which are equated
with the perverted doctrines, as such people do not get any



opportunity to see the real and the original shine of the sun, moon
and other stars, which are equated with the real Vedic knowledge.

Stanza 9

Srutva parjanya-ninadam
mandukah vyasrjan girah
tiisnim sayanah prag yadvad
brahmana niyamatyaye

( mandukah ) The frogs, ( sayanah ) which remained lying down
( prak tiisnim ) silently till then in hibernation, ( girah vyasrjan )
started croaking suddenly ( srutva ) as they heard
( parjanya-ninadam ) the rumbling sound of the thunder-.
(yadvat ) It was just like the situation in which ( brahmanah )
the students, who remained silent till then, ( niyamatyaye ) all of
a sudden started the recitation of the Vedas when their
teacher instructed them to do so immediately after he
Jinished his daily routine activities.

Note : This is again a beautiful analogue the poet is presenting.
The frogs were in hibernation for a long time. As they heard the
sound of thunder, they knew for certain about the ensuing rain.
All of them together started croaking as if they were instructed by
someone to do so.

In the same manner, the students remain silent till the time their
teacher (guru) finishes his daily chorus. Thereafter, the moment
he instructs them to recite the Vedic hymns all of them start doing
so simultaneously.

Being humans, we can understand what the students are reciting
and we know that the teacher had taught them. In the case of
frogs, the poet is imagining if the clouds are their teacher! Before
formation the clouds have also done their chorus of going up in the
form of water vapour because of the heat of the sun and waited



for the opportunity to convert themselves into rains. Till such
period the frogs were in hibernation. The moment that stage
reaches for it to shower the rains, the clouds send instructions
through thunder that it is about to rain. The frogs croak
thereafter just like the students who wait for the instructions of
their teacher to recite the Vedic hymns. Vedic hymns are also the
form of sound, so also the croaking of the frogs! The sound is
linked to the Supreme Being. The poet sees that single principle
alone in the entire nature through its various divergence.

Stanza 10

asann utpatha-vahinyah
ksudra-nadyo ’nususyatih
pumso yathasvatantrasya
deha-dravina-sampadah

(yatha ) Just like ( pumsah ) a person’s ( deha-dravina-sampadah)
physical and material wealth go away in a gradual manner,
( asvatantrasya ) who was, till then under the influence of his
senses, and doing whatever and whichever pleased him,

( tatha ) in the same manner, ( ksudra-nadyah ) the insignificant
rivulets, ( utpatha-vahinyah ) which were overflowing with water
till then because of the rains, ( asan ) started ( anususyatih )
drying up in a gradual manner as the rains started
showering less and stopped thereafter.

Note : Very significant meanings have been conveyed through the
above stanza. The human being, who is in fact not at all
independent, thinks that he is all powerful and is under the
influence of his sense organs and goes on indulging in various kinds
of sensually satisfying deeds and material enjoyment. A time
comes when he becomes incapable of doing anything and his
physical and material wealth no longer helps him. This situation



comes to him when he reaches old age or when he becomes a victim
of disease.

Similarly, the rivulets overflows with water making roaring sounds
and tremendous pretensions only during the rainy season. The
moment the rain showers less the water level gradually goes down
and totally dries up when the rainy season is over.

The use of the word “asvatantrasya” in the above stanza is very
important. We are all totally non independent and helpless as
against that Supreme Being Who is the only One Who is
independent. To attain deliverance we must depend upon Him
alone and not on our sense organs which are only temporary. This
is the context which is to be linked above.

One can also interpret that when a person, who does not have the
required intelligence and who is influenced by his sense organs,
gets wealth he shall throw them away for ill gotten purposes.
Whereas when a person who is devoted to that Supreme Being shall
feel himself only as a custodian of such wealth and use the same
for the benefit of everyone. This is what a king is also supposed to
do.

Stanza 11

harita haribhih Saspair
indragopais ca lohita
ucchilindhra-krta-cchaya
nrnam srir iva bhir abhiit

As the rains stopped, ( bhiih ) at many places on the surface of
the earth ( haribhih ) there were growth of new green (
saspaih ) grass ( harita ) making those places look greenish,
(lohita ) at some other places there were reddish colour



(indragopaih ) because of the indragopa insects occupying
such areas,
( ucchilindhra-krta-cchaya ) and at some other places it was all
pure white because of the growth of mushrooms.
( abhiit ) This dressed up earth was looking ( srih iva ) just like
the prosperity of the armed forces ( nrnam ) of the king.

Note : Keeping the protection of the kingdom in mind, the king is
supposed to encourage the armed forces by giving them good
uniform, other required facilities and make them feel ever fresh.
They should always feel like the freshness of the earth which is
seen just at the beginning of the autumn and after the rainy
season. By doing this, they will have the required vigour to face
the enemies and serve the kingdom better.

It can also be interpreted that all the prosperities of the king
including his armed forces are just like those grass, insects and
mushrooms all of which sprout after a single rain. They are all
subjected to destruction in due course of time. Here again, the non
independence of the human beings are being expressed. The only
Truth and ever permanent is that Supreme Being alone.

Stanza 12

ksetrani sasya-sampadbhih
karsakanam mudam daduh
maninam upatapam vai
daivadhinam ajanatam

( ksetrani ) All the agricultural fields ( sasya-sampadbhih ) were
now endowed with immense prosperities due to growth of
their crops. ( maninam ) The farmers, because of the good
yield, ( mudam ) became extremely happy. ( karsakanam )
Those of them ( ajanatam ) who failed to recognize ( daivadhinam )
that everything on earth is under the divine control, ( daduh )
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the very engagement of farming gave them ( upatapam vai )
sorrows as well.

Note : Here again, the non independence of the humans is being
reiterated. When there are good rains, the farmers become happy
because they get their fruits of labour by means of good crops. It
was certainly their efforts which contributed to harvesting good
crop. However, everything is divinely ordered. While undertaking
our deeds, we must keep in mind this basic factor and submit our
deeds to that Supreme Almighty with devotion. One must be able
to accept good or bad results with equanimity as the results are
not in our hands. If this realization is not there in one’s mind, such
a person shall suffer because of sorrow when things do not move as
per his expectations.

Stanza 13

jala-sthalaukasah sarve
nava-vari-nisevaya
abibhran ruciram riipam
yatha hari-nisevaya

( sarve ) All the life forms ( jala-sthalaukasah ) within water like
fish etc., as well as the living beings on the land like animals
and trees, plants etc., ( abibhrat ) wore ( riipam ) a healthy look,
( ruciram ) and pleasing posture ( nava-vari-nisevaya ) as they had

the intake of the fresh water because of the availability of
abundant quantities of water during the rainy season.

(yatha ) They were just looking like the devotees of Sri Hart

( hari-nisevaya ) who looked good and pleasing because of their
engagement in the devotional service at the pious lotus feet of
Shri Hari.

Note : When the devotees start their devotional service at the feet
of Sri Hari, they become clean in their hearts and thus they start
looking with pleasing features. Through the above stanza the
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importance of devotional service has been reiterated which, in
turn, makes a person healthy and pleasing.

Stanza 14

saridbhih sangatah sindhus
cuksobha svasanormiman
apakva-yoginas cittam
kamaktam guna-yug yatha

( sindhuh ) The ocean, ( svasanormiman ) which had very high
waves because of the blowing wind on the one hand ( sangatah
) and the gushing flow of water into it through overflowing

( saridbhih ) rivers on the other,

( cuksobhe ) was so much agitated violently ( cittam ) just like
the mind ( apakva-yoginah ) of an immature Yogi ( kamaktam )
who still sought after the material enjoyment ( guna-yuk ) and
had not yet given up seeking sense gratification.

Note : The qualification of a good Yogi is that his mind must be
under his good control. The mind should not lead him in wavered
directions. When the Yogi does not have good control of his mind
he becomes imbalanced. This kind of progress in Yoga creates not
only disturbance for the Yogi but it also does not serve any
purpose for reaching the real aim of his life.

The blowing of the wind into the ocean has been equated with the
mind coming into contact with the material characteristics. The
overflowing rivers gushing into the ocean has been equated with
the desire for fulfilment of the sense gratification. The agitated
ocean has been equated with the agitated mind of the immature
Yogi.

Stanza 15

girayo varsa-dharabhir
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hanyamana na vivyathuh
abhibhiiyamana vyasanair
yathadhoksaja-cetasah

( girayah ) The mountains ( hanyamanah ) were hit and
tormented vehemently ( varsa-dharabhih ) by the torrential
rains.

( vyasanaih abhibhiayamanah ) Though the mountains were
thus very much disturbed ( na vivyathuh ) they were not shaken
up by such difficulties ( adhoksaja-cetasah yatha ) as their minds

were totally focussed on Sri Har4i.

Note : The poet is comparing the case of the oceans with that of
the mountains to emphasize an important point.

Though the torrential rains had been hitting the mountains
forcefully during the rainy season, the mountains did not get
shaken up at all because of the disturbance and the impact the
showers had on them. Instead, whatever dirts the mountains had
accumulated on them before the rains occurred had all been
washed away from them because of the showers. Instead, now
there were growth of tender grass all over the mountains making
the mountains look exuberant and lively.

This situation has been compared with that of the real devotees of
Shri Hari. Due to their devotion, such devotees do not get shaken
up because of certain disturbances in their lives. On the other
hand, due to their continued devotional service they look pious
and composed in all situations, just like the case of the mountains.
Such devotees’ minds are focussed on Sri Hari alone and no power
on earth can distract their attention from the same. When a
devotee is engaged in such kind of devotion, nothing affects him in
his life.

Stanza 16
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marga babhiivuh sandigdhas
trnais channa hy asamskrtah
nabhyasyamanah srutayo
dvijaih kalahata iva

As a result of very good rains, ( trnaih ) the grass grew all
around ( channah ) covering ( margah ) the clearly visible
pathways which existed before the rainy season, (
asamskrtah )

and were not put to use by the people during the rains.

( babhiivuh ) Therefore, it created ( sandigdhah hi) doubts in the
mind of the people as to the actual way to the required
destination, which was earlier very easy due to clear

visibility.

(iva ) The above position matched exactly with the situation
when ( dvijaih ) the learned brahmins (the Vedic scholars),
though were thorough with the Vedic knowledge once,

( kalahatah ) forget the nuances of the recitation of such
hymns because of the passage of time and put themselves in
doubt about the ways of recitation, ( nabhyasyamanah ) due to
their non practicing on a periodical basis ( srutayah) such
Vedic hymns.

Note : It is commonly seen, particularly in the countryside, that
when people walk on the ground from one point to the other
towards their destination, a pathway is clearly carved out because
of the constant steps the people make through them.

During the rainy season, two things happen : one, the people stop
walking through such pathways, and two, new grass grow all over
the ground by which the pathway, which existed earlier,
disappears and the ground is seen covered with full of grass.
Because of this situation, a doubt is cast in the minds of the people
as to which is the right way to be followed for reaching to their
destination.
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In the same manner, the brahmins (the Vedic scholars), though
were very thorough with the recitation of the Vedic hymns once,
forget about the nuances of recitation because of their not
practicing the same constantly and, therefore, they gradually
forget what they had learnt over a period of time . It is not
enough for the brahmins to learn the Vedic hymns, but it is also
their duty to keep practicing them. Taken in another context, all
the Vedic principles are not merely for academic interest, but for
application in day to day life. This principle applies to each and
every knowledge and profession.

When one has the experience of imbibing the principles which have
been learnt in their lives, they shall have the capacity to reach
the destination because they shall always remember the ways to
reach up to them.

Stanza 17

loka-bandhusu meghesu
vidyutas cala-sauhrdah
sthairyam na cakruh kaminyah
purusesu gunisy iva

( kaminyah ) The manner in which the women, who only seek
material enjoyments and material wealth, ( cala-sauhrdah )
shall never have deep rooted real love ( purusesu ) towards the
men
( gunisu ) of good character (who give away their wealth for
the benefit of the people at large),

(iva ) in the same manner, (vidyutah ) the strokes of lightning
( sthairyam na cakruh ) never stay together with ( meghesu ) the
clouds (loka-bandhusu ) who are the well wishers of the entire

life forms of the earth.

Note : The metaphorical terms used above are really wonderful. A
woman, who is only interested in enjoying material wealth and is
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attracted towards accumulation of more and more wealth for
herself, shall never have real love towards his lover, whether he is
her husband or a lover, if he has the qualities of using all his
wealth for the betterment of the people of the world. Such women
prefer to seek better pastures and she leaves him. The lightnings
are compared to such women. When the stroke of lightning appear
on one side of the cloud, immediately one can see the stroke
shifting to some other group of clouds. So, the lightning never
stays together with particular cloud. The lightning has been
compared to the women who are oriented towards material
desires. The clouds are compared with the generous men who
prefer to give away their wealth to others. Similarly, the clouds
shower rains for the wellbeing of all the life forms. They never
keep something for their own use.
Stanza 18

dhanur viyati mahendram
nirgunam ca guniny abhat
vyakte guna-vyatikare
’gunavan puruso yatha

( mahendram ) The bow of Lord Indra, ( dhanuh ) meaning the
rainbow, ( nirgunam ) is seen in the sky bending like an arc
without having any strings of material characteristic
(having no strings attached).

(viyati ) But this bow, though not having any characteristic
attached to it, is still shining in the sky/space, ( gunini ) which
has in it the characteristic of sound.

( purusah yatha ) The bow is like that Supreme Being,

( agunavan ) Who has no specific characteristic attached,
(abhat ) but shines (vyakte ) in this material universe
( guna-vyatikare ) which has the characteristics of Sattva, Rajas
and Tamas.

16



Note : It is well known that every bow has a string attached in
order to make it bend when tied to the string. The characteristic
of this string is linked to the characteristic or quality which is
known as “the sound” as it is the string which produces the sound.

Since the rainbow has no string to it, the same has been described
as the one without any specific characteristic, but still present in
conglomeration with the sky/space, and so the rainbow is
“Nirguna”.

The characteristic of the sky is the sound. Therefore, the sky,
which is normally known as the space, has specific characteristic
of the sound. Thus it is “Saguna” or the one with specific
characteristic.

The rainbow, which has no specific characteristic, is shining in the
sky which has in it the specific characteristic of sound. This
situation has been compared with that Supreme Being (the
Ultimate Truth), the One with no characteristic at all (Nirguna),
shining in the universe (the Nature) which has the material
characteristics (Saguna). In the same way, this Supreme Being
(Nirguna) is shining in each and every life form (Saguna) which has
the characteristics.

Therefore, the poet is establishing that the Supreme Being is
Nirguna whereas the Nature is Saguna. Though, that Supreme Being
is being seen together with Nature, that Supreme Being is free
from any bondage to the material Nature and, therefore,
independent of it even while being together with it.

Stanza 19
na rarajodupas channah

sva-jyotsna-rajitair ghanaih
aham-matya bhasitaya
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sva-bhasa puruso yatha

(yatha ) The manner in which ( purusah ) the real conscious self
- the Jeeva Atma -, ( sva-bhasa ) which is self effulgent from
within ( bhasitaya ) because of its own power, is camouflaged
because of the false pride of the bodily awareness of a person,
in the same manner, ( udupah ) the moon, ( sva-jyotsna-rajitaih )
though giving its light to the clouds, ( channah ) is enveloped in
the sky ( ghanaih ) by the very clouds ( na rarajh ) and, therefore,

is not clearly visible from the earth.

Note : The moon gets covered by the clouds whereas it is the moon
which gives light to them. But, one gets a feeling that the moon is
not shining while it is enveloped by the very clouds.

The poet is equating this situation with the real conscious self
within, which is not perceived by the human being because his
perception limits him to the boundaries of his body and sense
organs.

The poet reiterates that a person, in order to have self
realization, must discard his bodily consciousness and false ego as
a first step towards that direction.

Putting it in another manner, we are not able to perceive that
Supreme Being, Who is the very source of the entire universe and
upon Whom this universe rests, because of our wrong perception.
We cannot imagine about that Supreme Being so long as we do not
remove the cloud of our ignorance from us as such ignorance is
ingrained in us due to the bodily consciousness and false ego. We
must train ourselves to overcome these factors to follow the path
of self realization.

Stanza 20

meghagamotsava hrstah

18



pratyanandaii chikhandinah
grhesu tapta-nirvinna
yathdacyuta-janagame

( sikhandinah ) The peacocks ( hrstah ) became very happy
( meghagamotsavah ) and jubilant on seeing the arrival of the
clouds.
( pratyanandaii ) They greeted those clouds ( yatha ) in the same
manner as the householders,

( taptah ) who were till then suffering ( grhesu ) because of the
worldly life ( nirvinnah ) and who had reached the point of
extreme distress,

( acyuta-janagame ) welcome the arrival of the devotees of the
Bhagavan to their residences and receive them.

Note : The peacocks were suffering because of the heat in the
summer days and due to the shortage of drinking water. As soon
as they saw the cloud formation they became jubilant and started
dancing happily welcoming those clouds, as they know that those
clouds will bestow showers relieving them of all their difficulties.

In the same manner, the intelligent householders, who are
immersed in the worldly life because of which they are always in
distress, welcome and receive the devotees of the Bhagavan, as
those householders know for certain that these devotees of the
Bhagavan are capable enough to relieve them of all their distress.

Therefore, the poet is reiterating the fact that just as the distress
of the peacocks can be removed only by the rain bearing clouds,
the difficulties of the household life of the people can be mitigated
only by the devotees of the Bhagavan. Whenever an opportunity
arises, the intelligent householders engage themselves in the
devotional service of such pure devotees of the Bhagavan.

Stanza 21
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pitvapah padapah padbhir

asan nandatma-miirtayah

prak ksamas tapasa sranta
yatha kamanusevaya

(yatha ) The manner in which those persons, ( ksamah ) whose
bodies ( sranta ) became lean and weak ( prak ) initially
( tapasa ) because of their undergoing austerities,
( nanatma-miirtayah ) look enriched and nourished because of
their experiencing all the happiness they desired,
( padapah ) in the same manner, the trees which were looking
dried up and dead earlier because of the summer heat,

( apah pitva) drank the water ( padbhih ) through their roots
after the rains, and ( nanatma-miirtayah ) looked all prosperous
and healthy as they had now sprouted new leaves, flowers
and fruits now.

Note : Because of the rains, the trees got enriched by the intake of
water through their roots. This helped them to nourish their
overall health. Now they looked very healthy. Not only that, now
they have also sprouted new leaves, flowers and fruits etc. Their
health was in total contrast to what they were before the rains,
because they had become then lean, weak and looked dried up
almost dead.

Same is the case with the humans. When he undergoes severe
austerities, he loses all his health, looks very lean and tired.
Thereafter, when he gets the blessings of the Almighty, his body
looks very healthy and he radiates luster because of his
experiencing all that he had desired.

There are difficulties and good times for every being in this world.
Both these situations come and go repeatedly. These are linked to
the flow of eternal time factor. The living beings can do nothing
to avert these situations. Therefore, the poet is highlighting the
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fact that the human being should face the difficulties which come
to him as a matter of course and accept the good times with
humility as if they are divinely ordered. There should be
equanimity of approach in both these situations. When a person
gets himself trained to this level of mental development, he shall
neither feel sorrow in times of difficulties nor feel jubilant in
times of happiness.

Stanza 22

sarahsv asanta-rodhahsu

nyiisur angapi sarasah
grhesv asanta-krtyesu

gramyd iva durdasayah

( anga ) Hey dear King Pareekshit ! ( gramyah iva ) Just like the
ignorant and foolish householders keep on inhabiting ( grhesu
) in their homes ( durasayah ) with the intention to satiate their
accumulated desires of material enjoyment alone
( asanta-krtyesu ) indulging themselves constantly in various
kinds of household activities leading to the destruction of
their mental peace,
( sarasah ) the cranes and ducks ( nyiusuh ) continued to stay put
(api ) even (rodhahsu ) on such locations of the banks ( sarahsu )
of the lakes, ( asanta ) which had accumulated mud and dirt.

Note : The ducks and cranes preferred to remain on the banks of
the lakes where there were accumulation of dirt, mud, thorn etc.
Their intention was to catch fish and, in the process, they did not
mind the troubles they were suffering because of the miserable
condition in which they were staying.

The poet is comparing this situation with that of the householders
who indulge themselves repeatedly in the households only to enjoy
material comforts. This is a warning to the devotees of Shri Hari
not to fall back again and again on such worldly affairs. Such
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devotees are advised to withdraw themselves mentally from
fruitive deeds and discard their desires for material enjoyment, so
that it will lead to the process towards the path of self realization
in a systematic manner.

Stanza 23

jalaughair nirabhidyanta
setavo varsatisvare
pakhandinam asad-vadair
veda-margah kalau yatha

(yatha ) Just as (veda-margah ) the Vedic principles are broken
( kalau ) in Kali Yuga ( pakhandinam ) by the persons who follow
illogical and non righteous ways of life ( asad-vadaih ) through
their controversial arguments,
( svare ) when Lord Indra ( varsati ) showered the rains,
(jalaughaih ) the flow of high rise water ( setavah nirabhidyanta )
destrtoyed the dams leading to inundation.

Note : When the Lord of rains, Indra, showered rains, the dams
which were constructed on the rivers and canals during the summer
times to block the rain water were broken by the overflowing
water. This situation is being compared with the one in which the
people of illogical thinking and unrighteous means misinterpret the
Vedic principles in Kali Yuga to suit their own self interest. It is
being conveyed that for the sustenance of a healthy society, one
must adhere to the Vedic principles and follow them in the manner
in which they have been conveyed to us by the ancestors without in
any way diluting or misinterpreting them. The poet is giving a
caution to the people to analyse and think in the right perspective
when Vedic principles are discussed and understood.

Stanza 24

vyamufican vayubhir nunna
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bhiitebhyas camrtam ghanah
yathasiso vis-patayah
kale kale dvijeritah

(yatha ) Just as ( vis-patayah ) the kings, ( dvijeritah ) on the
encouragement of the brahmins (knowledgeable persons),

( asisah ) provide the essential things to the needy ( kale kale )
at times of their need, ( ghanah ) the clouds ( nunna ) which were
being pushed ( vayubhih ) by the wind ( vyamuiican ) showered
during this time in plenty ( amrtam ) the life sustaining water
( bhiitebhyah ) for all the life forms.

Note : The rain bearing clouds were pushed by the wind and they
showered rains for the benefit of all the life forms who were till
then suffering from the extreme heat of the summer time. The
poet is equating this situation with the kings who, being
encouraged by the brahmins (knowledgeable persons who are his
advisers) distribute all materials required by the needy persons
understanding perfectly what and when such people require the
necessary assistance. The poet is also emphasizing that it is the
duty of the brahmins to give such sound advice to the kings as
naturally as the wind pushes the rain bearing clouds.The
sustenance of the society and the welfare of the people depend
upon the sound thinking and participative spirit of the persons
entrusted with the administration of the kingdom.

Stanza 25

evam vanam tad varsistham
pakva-kharjura-jambumat
go-gopalair vrto rantum
sa-balah pravisad dharih

( varsistham ) At this time of the season when the earth was
enriched by the rains ( pakva-kharjura-jambumat ) and prosperous
with the trees bearing plenty of dates and jambu fruits ( evam
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) in this manner, ( harih ) Sri Krishna, ( sa-balah ) accompanied
by Balarama (vrtah ) and encircled by ( go-gopalaih ) all the
cowherd boys and the cows entered ( tat vanam ) into that
Jorest of Vrindavana to indulge in playful activities.

Stanza 26

dhenavo manda-gaminya
iudho-bharena bhiiyasa
yayur bhagavatahuta

drutam pritya snuta-stanih

( dhenavah ) The cows ( manda-gaminya ) were walking very
slowly as they were unable to bear the weight of their udders
( bhiiyasa ) which were very heavy. ( bhagavata ) However, when
Sri Bhagavan ( ahiitah ) called them by their individual names

(yayur ) they walked forward ( drutam ) very fast ( pritya )

because of their endearing love ( snuta-stanth ) making their
udders shed milk profusely because of their movement.

Stanza 27

vanaukasah pramudita

vana-rajir madhu-cyutah

jala-dhara girer nadad
asannda dadrse guhah

( vanaukasah ) The inhabitants of the forest ( pramuditah ) were
looking extremely happy. ( dadrse ) Sri Bhagavan saw
( vana-raji ) all the trees and plants ( madhu-cyutah ) showering
down their flowers which carried the nectar of honey within
them, (jala-dharah ) the streams flowing down ( gireh ) from
the mountains, ( guhah ) the caves ( asannah ) in the areas
around the mountains ( nadan ) and also heard the beautiful
sounds coming out from those caves.
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Stanza 28

kvacid vanaspati-krode
guhayam cabhivarsati

nirvisya bhagavan reme
kanda-miila-phalasanah

( abhivarsati ) When it rained everywhere, ( bhagavan ) Sri
Bhagavan ( nirvisya ) used to enter ( vanaspati-krode ) into the
hollows of the trees ( kvacit ) sometimes ( guhayam ) or inside
the caves ( reme ) and enjoy eating ( kanda-miila-phalasanah ) roots
and fruits by remaining there.

Stanza 29

dadhy-odanam samanitam
silayam salilantike
sambhojaniyair bubhuje
gopaih sankarsananvitah

( sankarsananvitah ) Sri Krishna, in the company of Balarama,
( gopaih ) along with all other cowherd boys ( sambhojaniyaih )
who used to be with them together, ( bubhuje ) ate
( dadhy-odanam ) the curd rice ( samanitam ) which they had
brought from their homes ( silayam ) by sitting over a large
stone ( salilantike ) near the water.

Stanza 30

sadvalopari samvisya

carvato militeksanan

trptan vrsan vatsataran
gas ca svodho-bhara-sramah

Stanza 31
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pravrt-sriyam ca tam viksya

sarva-bhuta-mudhavaham
bhagavan piijayam cakre

atma-sakty-upabrmbhitam

( viksya ) Upon seeing

(vrsan ) the bulls ( militeksanan ) with their eyes closed (
samvisya ) resting ( sadvalopari ) on the green patches of the
ground
( carvatah ) and which were chewing their cuds exhibiting full
satisfaction,

( vatsataran ) and the calves,

(gah ) as well as the cows ( svodho-bhara-sramah ) which were
struggling to move around because of the weight of their
udders,

( tam pravrt-sriyam ) and also the capacity of the rains to
endow prosperities during the monsoon season and
( sarva-bhuta-mudhavaham ) to give nourishing sustenance to all
the life forms,

( bhagavan ) Sri Krishna ( pijayam cakre ) paid his respects to all
of them.

Stanza 32

evaim nivasatos tasmin

rama-kesavayor vraje
Sarat samabhavad vyabhra
svacchambv-aparusanila

( rama-kesavayoh ) As Sri Krishna and Balarama ( nivasatoh )
were spending their time ( evam ) in this manner ( tasmin vraje )
in Vrindavana, ( sarat ) the season of autumn ( samabhavat )
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began to appear ( vyabhra ) when the sky became frree of
monsoon clouds, ( svacchambv-aparusanila ) the water turned
crystal clear in all the water bodies, and the wind started
blowing gently.

Stanza 33

saradd nirajotpattyd

nirani prakrtim yayuh
bhrastanam iva cetamsi

punar yoga-nisevaya

(iva ) Just as ( cetamsi ) the hearts of those Yogis ( bhrastanam )
became impure because of discontinuing their yogic practices
( prakrtim ) and which regained the original purity thereafter
( yoga-nisevaya ) when they started their yogic practices (
punah ) once again, ( sarada ) when the autumn season, (
nirajotpattya ) which is known to be the source for the sprouting
of lotus flowers, began its impact on the nature ( nirani ) and
the water bodies ( yayuh ) acquired their natural state of
sprouting the lotus flowers.

Note : Autumn season ensures many good things in nature. After
the rains have stopped and the autumn season arrives, all the dirts
in the water bodies settle down gradually. This makes the water
pure and clear. The lotus plants start sprouting and the flowers
blossom.

The above situation has been equated by the poet with a Yogi who
is inconsistent in his practices. When the Yogi leaves his regular
practices, he gradually loses the purity of his mind. Similarly,
when the devotee stops his devotional service for some reason or
the other, he drifts away from the path of devotion. Therefore, it
is necessary for a Yogi or a devotee not to falter from their
regular practices. This is applicable to all the field of knowledge.
Continuity and consistency are the prime factors.
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Stanza 34

vyomno ’bdham bhiita-sabalyam
bhuvah pankam apam malam
Saraj jaharasraminam
krsne bhaktir yathasubham

(yatha ) The manner in which ( bhaktih ) the devotion ( krsne )
towards Shri Krishna removes ( asubham ) all the obstacles
( asraminam ) coming in the way of his devotees irrespective of
the occupation in which they are placed*¥,

( sarat ) the autumn season ( jahara ) removed ( abdham ) the
clouds ( vyomnah ) from the sky, ( bhiita-sabalyam ) the
suffocation of the life forms on account of the crowded
habitation during the rainy season, ( pankam ) the mud and
dirts ( bhuvah ) appearing over the earth, ( malam ) and the
impurities ( apam ) appearing in the water.

**(like the Brahmachari -the profession when a person proceeds
through the path of knowledge, Householder -the profession of a
person when he is involved in managing the household/worldly
activities, Forest life -the profession of a person when he is
leading the life of withdrawal from the worldly ways of life and
Sanyasi - the profession of a person when he has totally left all the
desires of this worldly life).

Stanza 35

sarva-svam jalada hitva
virejuh subhra-varcasah

yatha tyaktaisanah santa
munayo mukta-kilbisah
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(yatha ) Just as ( munayah ) the saints ( santah ) appear peaceful
and shining ( tyaktaisanah ) after they have completely
discarded their worldly desires ( mukta-kilbisah ) and bereft of
all their sins, ( jaladah ) the clouds ( hitva ) gave up ( sarva-
svam ) whatever they had possessed ( virejuh ) and appeared
( subhra-varcasah ) with purity and shine.

Note : During the rainy season, the clouds gathered in the sky are
dark and they look aggressive. As they shower the rains, they give
up all the water contents in them. The moment the autumn season
arrives the sky becomes very clear. The clouds thus have erased
themselves up by giving away whatever they had in their
possession and the sky looks very bright and peaceful. The clouds
were attached to water till then as their possession, which they
had given up now. This situation is being compared with the great
saints who, after giving up all their attachments with the material
world, shine themselves up with brilliance because of their
constant thinking about Sri Bhagavan.

Stanza 36

girayo mumucus toyarm

kvacin na mumucuh sSivam

yatha jiianamrtam kale
jhaanino dadate na va

( girayah ) The mountains ( mumucuh ) rolled down ( sivam )
crystal clear and pure ( toyam ) water. ( na va kvacit ) But at
other places they did not. (yatha ) The situation was just like
(jianino ) the great saints ( dadate ) giving (jaanamrtam ) the
essence of knowledge ( kale ) only at appropriate time,

( nava kvacit ) but not at other times.

Note : There were streams of pure and clear water falling down
from certain parts of the mountains. However, during the
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monsoon one can see water gushing out from many places in the
mountains. But this water was muddy. The pure water at select
places flowed down from the mountains during the autumn season.

The poet is comparing this with some great principles. The great
saints do not preach the real knowledge to the undeserving
persons. Only those persons who have deep inclination for such
knowledge and those who are really qualified for such knowledge
are given such advice by them. For all other persons, such saints
advocate the deeds of fruitive actions only.

Stanza 37

naivavidan kstyamanam

jalam gadha-jale-carah
yathayur anv-aham ksayyam
narda miidhah kutumbinah

( gadha-jale-carah ) The fish and other life forms moving around
in water bodies, which have no depth, ( na eva avidan ) do not
understand ( anv-aham ) that with every passing day ( jalam )
the water level ( ksiyamanam ) is getting depleted. (yatha) The
sttuation is just like the fact that ( narah ) the human beings,
( kutumbinah ) who are very much involved in the household
affairs ( madhah ) and who are unintelligent, ( na eva avidan ) do
not understand at all ( ayuh ) that with every passing day
their age ( ksayyam ) is getting decreased.

Stanza 38

gadha-vari-caras tapam

avindaii charad-arka-jam

yathd daridrah krpanah
kutumby avijitendriyah
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( gadha-vari-carah ) The life forms which move around in
shallow water ( avindaii ) face ( tapam) the heat ( charad-arka-jam )
of the autumn sun ( daridrah yatha ) just like a poor (without
having wealth) person, ( kutumbi ) who is shouldering the
Jamily responsibilities, ( avijitendriyah ) who does not have any
control over his sense organs, ( krpanah ) and who is always in
pitiable condition ( avindaii ) faces his life situations.

Note : The fish and other life forms which live in shallow water
faced the heat of the sun directly during the autumn season
because during that period there are no clouds. This situation is
compared to a person who is suffering in poverty. On top of his
poverty, suppose he has to shoulder the family responsibilities and
suppose such a person does not have control over his senses, his
situation becomes more pitiable. At least if he has wealth he can
face such situations with little ease. Therefore, a person must
have analytical thinking and have control over his senses. Then
only he can face the difficulties of life.

Stanza 39

Sanaih Sanair jahuh pankam
sthalany amam ca virudhah
yath@ham-mamatam dhirah
Sariradisv anatmasu

( Sanaih sanaih ) As the autumn season set in, gradually and
surely ( sthalani ) the land areas ( jahuh ) gave up ( pankam )
their mud, ( virudhah ) and the bushes and creepers ( amam ca )
also lost their greenish patches. ( yatha ) The situation was
just like
( dhirah ) the knowledgeable persons (jahuh ) giving up
( aham-mamatam ) their ego and the feeling of “me” and
“mine”
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( sariradisu ) about their own bodies, ( anatmasu ) which in fact
are not the real self.

Stanza 40

niscalambur abhiit tiisnim

samudrah Sarad-agame
atmany uparate samyali

munir vyuparatagamah

( sarad-agame ) As the autumn season arrived, ( samudrah ) the
oceans ( niscalambuh ) which had very calm waters
( tiisnim abhiit ) was looking as if it was maintaining silence
just as a saint, ( atmani ) whose mind ( uparate ) became calm
( samyak ) in due course (uparatagamah ) because of which he had
stopped the recitation of Vedic hymns.

Note : During the rainy season the oceans made lot of noise
because of the impact of huge waves. When the autumn season
arrived the waters became calm and, therefore, the ocean became
silent. The poet is comparing this situation with that of a saint
who became calm in his mind and, therefore, stopped the
recitation of the Vedic hymns. If someone has to maintain silence
he must have mental calmness. He should not hanker after
material desires. These are the qualities which are expected from
a good saint.

Stanza 41

kedarebhyas tv apo ’grhnan
karsaka drdha-setubhih
yatha pranaih sravaj jianam
tan-nirodhena yoginah

( karsakah ) The farmers (apah ) prevented the water
( kedarebhyah ) flowing out frrom their agricultural fields
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( drdha-setubhih ) by making strong mud banks wherever
necessary. (yoginah yatha ) This was just like the great Yogis
( tan-nirodhena ) preventing ( sravat ) the flowing out of (jiaanam
) knowledge ( pranaih ) through their senses ( agrhnan ) and
retaining that knowledge from within.

Note : Through the above stanza the poet is conveying that
frivolous wastage of knowledge for satiation of material desires
through the sense organs is not appropriate for a person who seeks
self realization. Instead, he must conserve that knowledge in a
positive manner towards his progress. The sense organs should not
lead the person towards doing things which are irrelevant. An
ideal example is the way the farmers make mud banks in their
fields so that the water is retained within their fields for better
results.

Stanza 42

Sarad-arkamsu-jams tapan
bhiitanam udupo ’harat
dehabhimana-jam bodho
mukundo vraja-yositam

(udupah ) The moon ( aharat ) gave relief to ( tapan ) the heat
( sarad-arkamsu-jan ) of the sun rays of the autumn season felt
( bhatanam ) by the life forms. This was just like ( bodhah ) the
real knowledge ( aharat ) mitigating the sufferings
( dehabhimana-jam ) arising out of the body conscious feelings
of a person. This was also just like ( mukundah ) how Shri
Krishna ( aharat ) relieved ( vraja-yositam ) all the miseries of the
Gopa women.

Note : An ignorant person thinks that he is the body and he gives
importance to his sense organs. When the same person acquires
the real knowledge he comes to know that he is not that body as he
was thinking earlier. Thus, the bodily related miseries become
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very insignificant for such a person who has acquired the real
knowledge. Similarly, for the Gopa women, because of their
connection with Sri Krishna, all their difficulties were relieved and
they became realized beings.

The poet is comparing these situations with the moon which gives
coolness to all the beings during the autumn season. Because of
this the heat felt by them during the daytime gets relieved for
those life forms.

Stanza 43

kham asobhata nirmegham
sarad-vimala-tarakam

sattva-yuktam yatha cittam

sabda-brahmartha-darsanam

( sarad-vimala-tarakam ) During the autumn season, because of
the bright shining stars ( nirmegham ) and having no clouds, (
kham ) the sky ( asobhata ) was very clear and bright. The sky,
in this autumn season, ( asobhata ) was shining ( cittam yatha )
just like the mind ( sattva-yuktam ) with the characteristics of
Sattva quality ( sabda-brahmartha-darsanam ) and having
acquired the essence of knowledge of all the Vedas.

Stanza 44

akhanda-mandalo vyomni
rardjodu-ganaih sast
yatha yadu-patih krsno
vrsni-cakravrto bhuvi

( akhanda-mandalah sast ) The full moon, ( udu-ganaih ) in the
company of all the stars, ( raraja ) was shining ( vvomni ) in the
sky ( krsnah yatha ) just like Shri Krishna, ( yadu-patih ) the
leader of all the Yadavas, ( vrsni-cakravrtah ) who was
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surrounded by the members of the Vrishni dynasty, ( rardja )
and was shining ( bhuvi ) on the earth.

Stanza 45

aslisya sama-sitosnam
prasiuna-vana-marutam
jandas tapam jahur gopyo
na krsna-hrta-cetasah

(janah ) The people in general (jahuh ) could get relief from
( tapam ) the heat ( aslisya ) after embracing
( prasiina-vana-marutam ) the breeze coming from the flower
gardens ( sama-sitosnam ), which was neither hot nor cold.
(gopyah ) However, the Gopa women ( na jahuh ) could not
get any relief from their grief despite this pleasant breeze
( krsna-hrta-cetasah ) because their hearts have been stolen by
Shri Krishna. (They were immersed in the thoughts of Shri
Krishna because of which neither the vagaries of weather nor
the fragrant breeze from the gardens brought about any
change in them).

Stanza 46

gavo mrgah khaga naryah
puspinyah saradabhavan
anviyamanah sva-vrsaih
phalair iSa-kriya iva

( sarada ) Due to the pleasant weather of the autumn season,
( gavah ) the cows, ( mrgah ) the female deer, ( khagah ) the
female birds, ( naryah ) the women, etc., ( anviyamanah ) were
Jollowed ( sva-vrsaih ) by their respective husbands and all of
them became pregnant. ( isa-kriyah ) This was just like
whatever deeds one has done for the sake of that Supreme
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Almighty ( abhavan ) turning into ( phalaih ) good results
automatically.

Stanza 47

udahrsyan varijani
siryotthane kumud vina
rajna tu nirbhaya loka
yathd dasyiin vina nrpa

( nrpa ) Hey King Pareekshit ! ( saryotthane ) As the sun rises
(varijani ) all the flowers of the water plants like lotus etc.,
( kumud vina ) except the water flower known as Kumud
(Ambal) (which only blossoms in the night), ( udahrsyan )
blossoms very happily ( lokah yatha ) just like the people
( nirbhaya ) who become fearless ( rajiia tu ) under a powerful
king, ( dasyiin vina ) except the thieves.

Stanza 48

pura-gramesy agrayanair

indriyais ca mahotsavaih
babhau bhith pakva-sasyadhya
kalabhyam nitaram hareh

( pura-gramesu ) In the towns and the countryside ( agrayanaih )
there were performances of Vedic rituals celebrating the crop
of the new grains from the agricultural fields. ( mahotsavaih ca )

There were also very many other traditional celebrations
(outside the temples and other community related locations)
(indriyaih ) meant for the satisfaction of the senses of the
ordinary people. ( bhiih ) The earth, ( pakva-sasyadhyah ) which
was already full of plants and trees bearing the ripened

Sruits, ( babhau ) was shining ( nitaram ) with utmost beauty
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( kalabhyam ) because of the presence of Balarama and Sri
Krishna being the potencies ( hareh) of Sri Maha Vishnu, that
Supreme Being.

Stanza 49

vaniN-muni-nrpa-snata
nirgamyarthan prapedire
varsa-ruddha yatha siddhah

sva-pindan kala agate

(yatha ) Just like ( siddhah ) the great Yogis, ( kale agate ) who
were remaining silent and were waiting for the opportunity
to reach the fag end of their lives, ( prapedire ) attains ( sva-
pindan ) the different worlds due to their Yogic powers after
departing from their material bodies,

( vanin-muni-nrpa-snatah ) the businessmen, the saints, the
kings, the students etc., ( varsa-ruddhah ) who were held up in
their respective locations because of the rainy season,

( nirgamya ) went out from their places ( arthan ) in order to
engage in their respective professions, ( kale agate) as the
appropriate time for the fulfilment of their desires appeared (

prapedire ) on the arrival of the autumn season.

---000---

This completes the twentieth chapter of Dasama Skandam
(Volume 10) of Srimad Bhagavatam.

Hari Om
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